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March Calendar
4 St. Casimir / St. Lucius / First Friday
5 First Saturday
6 Fourth (Lætare) Sunday of Lent / Sts. Perpetua &
Felicitas
7 St. Thomas Aquinas
8 St. John of God
9 St. Frances of Rome
10 Forty Holy Martyrs
12 St. Gregory I, the Great
13 Passion Sunday
17 St. Patrick
18 St. Cyril of Jerusalem / Seven Sorrows of the Blessed
Virgin Mary
19 St. Joseph, Spouse of the Blessed Virgin Mary
20 Palm Sunday
21 St. Benedict
24 Maundy Thursday / St. Gabriel
25 Good Friday
26 Holy Saturday
27 Easter Sunday / St. John Damascene
28 St. John Capistran

Easter Duty—A Reminder
The Third Precept of the Church: “To confess at least
once a year, and to receive the Holy Eucharist during the
Easter Period.” In the U.S., the Easter period lasts from the
first Sunday in Lent until Trinity Sunday (inclusive). This
duty is binding even after the prescribed time has elapsed,
until the duty is fulfilled.

Feast of St. Joseph
To be convinced how much the intercession of St. Joseph
prevails with Jesus Christ, we have only to consider these
words of the Evangelist: And he was subject to them. The
Son of God employed 30 years assiduously obeying Joseph
and Mary! It was sufficient for Joseph, by the least word or
sign, to show that he wished Him to do anything; Jesus immediately obeyed. This humble obedience of Jesus teaches
us that the dignity of Joseph is above that of all the other
Saints, except that of the Queen of Saints. We should be
particularly devout to St. Joseph, that he may obtain for us a
happy death.

Pastor: Rev. Greig Gonzales
Mass Schedule
Sunday – 10:00 AM
Holy Days – To be announced
Confession
Confessions are heard prior to each Mass.
Other Sacraments & Sick Calls
Please contact Fr. Gonzales at the Ridgefield retreat
house (203-431-0201) for information regarding Baptism,
Marriage, Confirmation, Extreme Unction, Holy Orders,
and Sick Calls.
Contact Us:
e-mail: LatinMassNJ@yahoo.com
New Web site coming soon!

Holy Week Schedule
Palm Sunday
9:00 AM ....... Confessions
10:00 AM ..... Blessing and distribution of palms, followed by
High Mass

Holy Thursday
6:30
7:30

PM ........
PM ........

Confessions
Mass of the Last Supper / Mandatum /
Procession to Altar of Adoration, with adoration
until midnight

Good Friday
1:00
2:00
3:00

PM ........

Confessions
Stations of the Cross
PM ........ Solemn ceremony of the Passion and Death of
Our Lord
PM ........

Easter Sunday
9:00 AM ....... Confessions
10:00 AM ..... Missa Cantata

Remember, O Lord, what is come upon us: consider
and behold our reproach. Our inheritance is turned
to aliens: our houses to strangers.
—Lamentations 5:1–2

Chapel Administrative Notes
Sunday School
Religious education classes are divided by age as follows: pre-First Communion; First Communion; post-First
Communion; Confirmation; and Apologetics (adults and
older children). Please see the sign-up sheets in the back
room for new registrations. Classes are scheduled after
Mass on a weekly basis, commencing after the thanksgiving
silence and a brief refreshment break.
Please note: There will be no classes on Easter Sunday.
Mass Cards
Mass cards, for both living and deceased, are now available in the bookstore.
Donation Checks
You may make out donation checks to “St. Anthony of
Padua Mission–SSPX.”
Note – Holy Thursday / Good Friday
There will be no coffee and refreshment break on Holy
Thursday or Good Friday.
Pastoral Meetings
Fr. Gonzales will meet with the men of the Holy Name
Society on the second Sunday of each month. He will meet
with the Sodality women and Society of Christian Mothers
on the fourth Sunday of each month.

Depart, depart, go ye out from thence, touch no
unclean thing: go out of the midst of her, be ye
clean, you that carry the vessels of the Lord. For
you shall not go out in a tumult, neither shall you
make haste by flight: for the Lord will go before you,
and the God of Israel will gather you together.
—Isaias 52:11–12

“The Pain of Christ’s Passion” by St. Thomas Aquinas (excerpt from the Summa Theologica)
Whether the pain of Christ’s Passion was greater than
all other pains?
Objection 1. It would seem that the pain of Christ’s Passion was not greater than all other pains. For the sufferer’s
pain is increased by the sharpness and the duration of the suffering. But some of the martyrs endured sharper and more
prolonged pains than Christ, as is seen in St. Lawrence, who
was roasted upon a gridiron; and in St. Vincent, whose flesh
was torn with iron pincers. Therefore it seems that the pain of
the suffering Christ was not the greatest.
Objection 2. Further, strength of soul mitigates pain, so
much so that the Stoics held there was no sadness in the
soul of a wise man; and Aristotle (Ethic. ii) holds that moral
virtue fixes the mean in the passions. But Christ had most
perfect strength of soul. Therefore it seems that the greatest
pain did not exist in Christ.
Objection 3. Further, the more sensitive the sufferer is,
the more acute will the pain be. But the soul is more sensitive than the body, since the body feels in virtue of the soul;
also, Adam in the state of innocence seems to have had a
body more sensitive than Christ had, who assumed a human
body with its natural defects. Consequently, it seems that
the pain of a sufferer in purgatory, or in hell, or even
Adam’s pain, if he suffered at all, was greater than Christ’s
in the Passion.
Objection 4. Further, the greater the good lost, the greater
the pain. But by sinning the sinner loses a greater good than
Christ did when suffering; since the life of grace is greater
than the life of nature: also, Christ, who lost His life, but was
to rise again after three days, seems to have lost less than
those who lose their lives and abide in death. Therefore it
seems that Christ’s pain was not the greatest of all.
Objection 5. Further, the victim’s innocence lessens the
sting of his sufferings. But Christ died innocent, according
to Jer. 9:19: “I was as a meek lamb, that is carried to be a
victim.” Therefore it seems that the pain of Christ’s Passion
was not the greatest.
Objection 6. Further, there was nothing superfluous in
Christ’s conduct. But the slightest pain would have sufficed
to secure man’s salvation, because from His Divine Person
it would have had infinite virtue. Therefore it would have
been superfluous to choose the greatest of all pains.
On the contrary, it is written (Lam. 1:12) on behalf of
Christ’s Person: “O all ye that pass by the way attend, and
see if there be any sorrow like unto My sorrow.”
I answer that, as we have stated, when treating of the
defects assumed by Christ (15, 5,6), there was true and sensible pain in the suffering Christ, which is caused by something hurtful to the body: also, there was internal pain,
which is caused from the apprehension of something hurtful, and this is termed “sadness.” And in Christ each of
these was the greatest in this present life. This arose from
four causes.
First of all, from the sources of His pain. For the cause
of the sensitive pain was the wounding of His body; and this
wounding had its bitterness, both from the extent of the suffering already mentioned and from the kind of suffering,
since the death of the crucified is most bitter, because they
are pierced in nervous and highly sensitive parts — to wit,
the hands and feet; moreover, the weight of the suspended
body intensifies the agony. And besides this there is the duration of the suffering because they do not die at once like
those slain by the sword. The cause of the interior pain was,

first of all, all the sins of the human race, for which He
made satisfaction by suffering; hence He ascribes them, so
to speak, to Himself, saying (Ps. 21:2): “The words of my
sins.”
Secondly, especially the fall of the Jews and of the others
who sinned in His death chiefly of the apostles, who were
scandalized at His Passion. Thirdly, the loss of His bodily
life, which is naturally horrible to human nature.
The magnitude of His suffering may be considered, secondly, from the susceptibility of the sufferer as to both soul
and body. For His body was endowed with a most perfect
constitution, since it was fashioned miraculously by the operation of the Holy Ghost; just as some other things made
by miracles are better than others, as Chrysostom says
(Hom. xxii in Joan.) respecting the wine into which Christ
changed the water at the wedding-feast. And, consequently,
Christ’s sense of touch, the sensitiveness of which is the
reason for our feeling pain, was most acute. His soul likewise, from its interior powers, apprehended most vehemently all the causes of sadness.
Thirdly, the magnitude of Christ’s suffering can be estimated from the singleness of His pain and sadness. In other
sufferers the interior sadness is mitigated, and even the exterior suffering, from some consideration of reason, by
some derivation or redundance from the higher powers into
the lower; but it was not so with the suffering Christ, because “He permitted each one of His powers to exercise its
proper function,” as Damascene says (De Fide Orth. iii).
Fourthly, the magnitude of the pain of Christ’s suffering
can be reckoned by this, that the pain and sorrow were accepted voluntarily, to the end of men’s deliverance from sin;
and consequently He embraced the amount of pain proportionate to the magnitude of the fruit which resulted therefrom.
From all these causes weighed together, it follows that
Christ’s pain was the very greatest.
Reply to Objection 1. This argument follows from only
one of the considerations adduced — namely, from the
bodily injury, which is the cause of sensitive pain; but the
torment of the suffering Christ is much more intensified
from other causes, as above stated.
Reply to Objection 2. Moral virtue lessens interior sadness in one way, and outward sensitive pain in quite another; for it lessens interior sadness directly by fixing the
mean, as being its proper matter, within limits. But, as was
laid down in I-II, 64, 2, moral virtue fixes the mean in the
passions, not according to mathematical quantity, but according to quantity of proportion, so that the passion shall
not go beyond the rule of reason. And since the Stoics held
all sadness to be unprofitable, they accordingly believed it
to be altogether discordant with reason, and consequently to
be shunned altogether by a wise man. But in very truth
some sadness is praiseworthy, as Augustine proves (De Civ.
Dei xiv) — namely, when it flows from holy love, as, for instance, when a man is saddened over his own or others’
sins. Furthermore, it is employed as a useful means of satisfying for sins, according to the saying of the Apostle (2 Cor.
7:10): “The sorrow that is according to God worketh penance, steadfast unto salvation.” And so to atone for the sins
of all men, Christ accepted sadness, the greatest in absolute
quantity, yet not exceeding the rule of reason. But moral
virtue does not lessen outward sensitive pain, because such
CONTINUED ON BACK PAGE

“The Pain of Christ’s Passion” (continued)
pain is not subject to reason, but follows the nature of the
body; yet it lessens it indirectly by redundance of the higher
powers into the lower. But this did not happen in Christ’s
case, as stated above (cf, 14, 1, ad 2; 45, 2).
Reply to Objection 3. The pain of a suffering, separated
soul belongs to the state of future condemnation, which exceeds every evil of this life, just as the glory of the saints
surpasses every good of the present life. Accordingly, when
we say that Christ’s pain was the greatest, we make no comparison between His and the pain of a separated soul. But
Adam’s body could not suffer, except he sinned. so that he
would become mortal, and passible. And, though actually
suffering, it would have felt less pain than Christ’s body, for
the reasons already stated. From all this it is clear that even
if by impassibility Adam had suffered in the state of innocence, his pain would have been less than Christ’s.
Reply to Objection 4. Christ grieved not only over the
loss of His own bodily life, but also over the sins of all others. And this grief in Christ surpassed all grief of every contrite heart, both because it flowed from a greater wisdom
and charity, by which the pang of contrition is intensified,
and because He grieved at the one time for all sins, according to Is. 53:4: “Surely He hath carried our sorrows.” But
such was the dignity of Christ’s life in the body, especially
on account of the Godhead united with it, that its loss, even
for one hour, would be a matter of greater grief than the loss
of another man’s life for howsoever long a time. Hence the
Philosopher says (Ethic. iii) that the man of virtue loves his
life all the more in proportion as he knows it to be better;
and yet he exposes it for virtue’s sake. And in like fashion
Christ laid down His most beloved life for the good of charity, according to Jer. 12:7: “I have given My dear soul into
the hands of her enemies.”
Reply to Objection 5. The sufferer’s innocence does
lessen numerically the pain of the suffering, since, when a
guilty man suffers, he grieves not merely on account of the
penalty, but also because of the crime; whereas the innocent
man grieves only for the penalty: yet this pain is more intensified by reason of his innocence, in so far as he deems the
hurt inflicted to be the more undeserved. Hence it is that
even others are more deserving of blame if they do not
compassionate him. according to Is. 57:1: “The just perisheth, and no man layeth it to heart.”
Reply to Objection 6. Christ willed to deliver the human race from sins not merely by His power, but also according to justice. And therefore He did not simply weigh
what great virtue His suffering would have from union with
the Godhead, but also how much, according to His human
nature, His pain would avail for so great a satisfaction.

A Reflection on the Meaning of Sacrifice
Sacrifice is a hard word to the modern ear. It implies suffering, and men today are in endless flight from suffering.
Unmindful of our Savior’s words (“In the world you will
have affliction”), they begin to strive after the unattainable:
a heaven on earth. As a consequence of original sin, God
has Himself set limits to the earthly happiness which can actually be achieved by man. No matter how much social legislation may be enacted, the truth is that there will always
be some suffering remaining.
A man, then, may choose for his manner of acting one of
two alternatives. He may close his eyes to the reality of
original sin, and foolishly expend all his energy in the pursuit of a phantom which he can never grasp; or he may face
the reality of suffering, and — while doing what he can to
alleviate it — learn at the same time to accept it and to live
under it, knowing that despite his best efforts suffering will
never wholly vanish. The first is the choice of the godless
modern world of pseudo-science. The second is the choice
of the man who has a complete realization of the truths of
Christianity. And in between we have the compromisers,
who neither believe nor disbelieve, but just “live on.”
The Sacrifice of the Mass, then, can have profound
meaning for the man who understands the role of suffering
in life. It will lead him on to a happiness which is not even
thought of by the unbeliever. It will transform his life for
him, even with all its sufferings. He will see the concept of
sacrifice not merely as something that entails suffering and
harshness, and nothing more, as do so many in our day. He
will not look upon it as the mere giving up of something.
Rather, he will realize ever more clearly the meaning of the
Latin words composing the word “Sacrifice”: sacrum and
facio — “to make holy” and “to dedicate.” The Mass will
be for him a true “making holy” of his entire life — not
merely an obligation bearing upon him once a week, nor the
quarter dropped casually into the collection box, nor the
sermon which he catches half asleep. It will mean much
more than mere physical presence at the Sacrifice on Sunday mornings, or even daily throughout the week. Our sacrifice is the true giving of ourselves to God, the dedication of
our service to Him; and it is complete in proportion to how
well we live according to His wishes, not only during Mass,
but before and after it as well.
Directions to St. Anthony of Padua Mission
(VFW Hall, 45 Plymouth Street, Fairfield)
From I-80 eastbound (Morris County & points west): Exit 47B (The Caldwells/Montclair) to
US-46 East. Take jughandle for Clinton Rd/Plymouth St.
From I-280: Exit 1 (New Rd.) to US-46; right onto US-46
East. Take jughandle for Clinton Rd./Plymouth St.

“Your Cross” by St. Francis de Sales
The everlasting God has in His wisdom foreseen from
eternity the cross that He now presents to you as a gift from
His inmost Heart. This cross He now sends you He has considered with His all-knowing eyes, understood with His Divine mind, tested with His wise justice, warmed with loving
arms and weighed with His own hands to see that it be not
one inch too large and not one ounce too heavy for you. He
has blessed it with His holy Name, anointed it with His
grace, perfumed it with His consolation, taken one last
glance at you and your courage, and then sent it to you from
heaven, a special greeting from God to you, an alms of the
all-merciful love of God.

From I-287: North/South to I-80
East. Follow directions for I-80
eastbound.
From I-80 westbound (Bergen/
Passaic Counties): Exit 52 (The
Caldwells/Fairfield) to US-46 West.
Approx. 4 miles past Willowbrook
Mall, right turn onto Plymouth St.

From NJ-23:
North/South to US-46
West. Approx. 4 miles past
Willowbrook Mall, right turn
onto Plymouth St.
From Garden State
Parkway: Exit 153B, then
NJ-3 to US-46 West. Approx. 4
miles past Willowbrook Mall,
right turn onto Plymouth St.

From N.J. Turnpike: Exit 16W, then NJ-3 to US-46 West.
Approx. 4 miles past Willowbrook Mall, right turn onto Plymouth St.

